CHAPTER ONE 

THE ORIGINS OF FREEMASONRY 

I. - Freemasonry is not related to the 

MYSTERIES OF ANTIQUITY. 

The birth and development, within Christian society, of secret societies such as Freemasonry, whose 
mother idea is the negation of Christianity and of the whole social order built on its principles, is one of 
the phenomena most worthy of the philosopher's and historian's attention. 

Until recent years, most Freemason writers, in order to give Masonry an authority by virtue of its 
antiquity that it cannot derive from either history or reason, sought to give it as its origin the pagodas of 
India, the temples of Memphis or Heliopolis, the mysteries of Eleusis in Greece or the cult of the good 
goddess among the Romans, the construction of Solomon's temple, without reflecting on the fact that 
all these institutions, by placing priesthood and theocracy or aristocracy at their core, were the very 
contradiction of Masonry's aim and basis, namely equality and the negation of all superiority, even that 
of God. But it also included pantheism and the foul lingam, Osiris and Typhon or the two principles, 
Isis, Geres or nature, an explanation of the names of the masks and animal skins used by Masons to 
better resemble them (1), and a pretext for the fable of Master Hiram and adoptive lodges, with no 
regard for history or truth. This claim of descent from the most shameful mysteries of antiquity by all 
Masonic writers only proves that Freemasonry tends by its doctrines and practices to the restoration of 
ancient paganism in its greatest perversion. We have had to invoke this order of proof more than once. 
But from a historical point of view, it is certain that no organization, no sect forming a body, has been 
perpetuated from ancient times to the modern era. We must therefore confess - and the clever have 
done so themselves - that all this jumble of false erudition was nothing but a bait for libertines and fools. 
We'll leave these crude farces there, then, and move on to the real, proven origins. 

The oldest authentic document on Masonic lodges, known as the Cologne Charter, dates back to the 
sixteenth century, to the year 1535. This document reveals the existence of one or more secret societies, 
existing clandestinely in the various states of Europe, and in direct antagonism to the religious and civil 
principles on which they were founded. 

By this antagonism, by its universal character, this sect affects the counterfeit character of the Church 
and divine works, and this character is the essence of works inspired by the devil. 

As we advance into modern times, Masonic documents multiply; the legends that serve as the 
framework for the rituals of the lodges, and which seem to relate to different layers, show us the 
successive filiation through which the doctrines that serve as the basis of Freemasonry have passed to 
reach the eighteenth century. 

The external organization is that of the great guilds of masons, which, like that of the Merciers and the 
Lombards for merchants and bankers, grouped together the workers in the art of building in the 
different regions of Europe, thanks to the broad and fertile community that Catholicism had created 
between all the members of the Christian republic. 

The legend of Hiram and Solomon's temple may well be contemporary with these guilds. But alongside 
it, we find others no less significant, linked to the destruction of the famous order of the Knights 
Templar, and like a prolonged cry of vengeance against the ecclesiastical and civil powers that had to 
destroy them. Mixed in with these memories and rites, other signs and ceremonies take us all the way 
back to the great heresies of the Middle Ages, the Albigensians, the Catarrhs, the Patarines, and their 
ancestors the Manichaeans and the Gnostics. 

Gnosis, Manichaeism, the Albigensians, the Templars - these are the sources from which Freemasonry 
emerged (1). 

Before showing how the Freemasons of the XVI* century emerged from the debris of the Order of the 


Temple, we will indicate the identity of the doctrines of modern Freemasonry with all these heresies. 
This will give an idea of the various forms taken by organized antagonism against the work of Jesus 
Christ, Satan's Church, to call it by its name, from the very beginning of the Christian ages. Defeated on 
several occasions by the faith of Catholic peoples, the same enemy gathers his forces in the wake of the 
disorders of the Great Western Schism, and the separation of the Christian world in two by 
Protestantism; and engages against the Church a new universal struggle in principle, propping up the 
whole world for 'theater, in the form of a secret association that serves as his mask. This mask he 
gradually lifts from himself, as his successes in modern times embolden his audacity. 


II. -Gnosticism, the primary source of 

Masonry 

Weishaupt says in his address to the initiates of the Scottish knighthood: "Only the Illuminati are in 
possession of the secrets of true Freemasonry. Even the Illuminati have yet to discover many of these 
secrets. The new knight must devote his research to this. He is especially warned that it is by studying 
the ancient Gnostics and Manichaeans that he will be able to make great discoveries about this true 
Masonry (1)". 

Ragon, in his Cours d'initiation aux grades maconniques, also often refers to the Gnostics and Gnosis to 
complete or highlight the meaning of rites or symbols. In the middle of the flaming star," he says, 
"appears the letter G, emblem of the union of matter and spirit. Gnostics, connoisseurs or clairvoyants, 
possessors of Gnosis or true science, also have the same letter as their initial." Then to the Master's grade: 
"The allegory of light and darkness, which forms part of the background to the Master's degree, has led 
Masons to be mistaken for Manichaeans, Priscilians, etc., or Gnostics (2)". 

Clavel, in his Histoire pittoresque de la Franc-maconnerie, in turn points out the identity of the 
doctrines of Gnosis with those of Masonry, and recalls that the Gnostics were already calling themselves 
the Children of Light. 

F'. Rédarés, in his Etudes historiques et philosophiques sur les trois grades de la Maconnerie symbolique, 
has this to say about the Gnostics: " 

"The Gnostics, all of them associated with the ancient mysteries, all of them elite masons as remarkable 
for their science as for their talent, divided their ranks among themselves. 

And further on: 

"Gnosticism is a thought of rebirth, the scientific chain that links the old world of the elect with the 
new; and we must consider its philosophical and religious movement as the most important historical 
phase of symbolic Masonry. I don't intend to go into the substance of the doctrines, or to analyze the 
divisions and subdivisions of Gnostic theology; I want to pass lightly over all these things, to show the 
perfect analogy that exists between the beliefs, rites and usages of Gnosticism and those of Freemasonry. 
"The Gnostics believed in a general principle of love, a life spread over all creation. From this 
fundamental principle it follows that the Gnostics had no other morality than that which nature has 
engraved in our consciousness, and which, born with the world, can only perish with it. 

a Although they admitted everyone to initiation, they only granted degrees to a small number of 
selected neophytes, whose character and dispositions they had ascertained. The tests of Gnosticism took 
place during a five-year novitiate; the neophyte was subjected to absolute silence, and the harshest and 
most sensitive privations to nature; finally, it was only after having tested his courage and perseverance 
that he was put through the tests of the grades, the highest of which was that of elected. Then he 
possessed science. He was a free man of mind and heart... They tolerated all beliefs, but defended their 
own with all the power of their convictions (1). 

Here, then, in Gnosticism as in Masonry, we find the same organization, the same secret, the same 


pantheism, with two contradictory principles, one good, the other evil, yet both eternal, the supreme 
being, author of all good, and matter, source of all evil. We find in detail Swedenborg and Cagliostro, 
Saint-Martin and the Spiritists, the Eclectics and the Kabbalah. We see in their first lineaments the 
proofs and grades, blue or symbolic Masonry and red or philosophical Masonry, dogma and the morality 
of nature. But to show the full resemblance, we need to go from the trunk to the main branches. To 
inspire greater confidence in our followers, we'll follow a professor and inspector of the Imperial 
University, Mr. Matter, who is also a Protestant. 

After the most varied praise of Gnosticism in general, which he calls "the genius of the East with its 
contemplations, irradiations and intuitions, whose soul, or mother idea, which permeates more or less all 
the schools of Gnosis, is pantheism (1)", he undertakes the apology of each of its leaders: it's Simon the 
Magician, it's Menander, it's Cérinthe, it's Nicolaiis, it's Saturninus, it's Bardesanes, it's Basilides, it's 
Mar- cion, it's Valentinus, it's Carpocrates. As it is impossible to follow the apologist in the picture and 
the praise he gives to the doctrine of all these men, we will limit ourselves to a few extracts on the last 
two, which are the summary of all the others: 

"The school of Valentinus, which Tertullian calls the most fanatical and numerous of the Gnostics, was 
at least the one that professed the greatest wealth of doctrines. A rival of Marcion, Saturninus and 
Basilides, his beliefs incorporated the ancient theogonic traditions of Egypt and the infinite speculations 
of Zoroastrianism and Judaic Kabbalah. Eloquent and learned, he occupied a distinguished place among 
the thinkers of the second century A.D. In Egypt, Rome and Cyprus, wherever he went to teach his 
doctrines, he made enthusiastic disciples. In their hatred of the demiurge, his followers, known as 
cdiniles or juddites, went so far as to proclaim the most eminent men of the ancient world, the 
patriarchs, legislators and prophets, enemies of the Supreme Being, wrongdoers in the creation of the 
demiurge and oppressors of the holy race of Cain, Abiran and Judas. They were at once the boldest of all 
Gnostics, the most consistent opponents of all the institutions of Mosaicism, and the most intrepid 
defenders of the independence of the mind and all acts of the body. 

"From time to time, men are found who dare to undertake to relieve from their condemnation 
characters laden with the curse of all centuries; the Edinites have surpassed in this respect all au* very 
kinds of courage. For them, Cain, Ham, Esaii, the inhabitants of Sodom and Gomorrah, the children of 
Korah, Dalhan and Abiron are noble victims forming the true family of Sophia, and as such adversaries 
of the pride and evil institutions of the demiurge Je- hova. They applied this viewpoint to the entire 
history of Moses with a new boldness and unflappable consequence. They took it a step further: they 
considered the Gospels and the epistles of orthodox Christians to be tainted with Judaism, as were most 
of the apostles. Judas, the only pneumatic apostle, knew perfectly well the state of things, the 
relationship between the upper world and the lower, in a word all the celestial gnosis; it was through this 
that he knew that Jehovah's empire would be annihilated by the Savior's death, and it was to bring about 
this result that he betrayed him. They added that the Savior had only descended into Limbo to deliver 
Cain, Judas, the Sodomites and so on. 

"We can see from this that the Cdinites were far from being enemies of Christianity; on the contrary, 
they claimed to be the true Christians, and better in every way than all the others (1)." 

"Carpocrates followed Valentinus. His school's doctrines, though cosmopolitan, were sharper than any 
others. It is not only anti-Judaic in the sense that it combats the imperfect laws of Mosaicism; it also 
proscribes all laws, recognizing only one, the law of nature. It has sometimes been referred to as eclectic, 
which it deserves in some respects; it combines certain Platonic ideas with some Christian opinions. 
Carpocrates, born in scholarly Alexandria, brought up in Chris-* tianism, contemporary of Basilides, 
Valentinus and all the most famous leaders of the various Gnostic schools, could not fail to be a little 
eclectic. He joined Christianity, to which he wanted to give the greatest simplicity (?), with the opinions 


of the East, such as the West had made them, and those of the West itself. No Gnostic sect knows more 
sources than that of Carpocrates; none indicates better than he the sources he consulted. By venerating 
the images of Zoroaster, Plato, Aristotle and Jesus Christ as those of their own leaders, the Carpocratians 
were declaring their broad approach to the great cause of truth. They regarded the ancient teachers of all 
peoples as superior men, as common masters (2). 

"The Carpocratians saw in the codes of the Jews - the deca-logues, therefore - only the work of inferior 
minds; they admitted of the historical part of those of the Christians only the Gospel of St. Matthew, 
and interpreted the rest as they saw fit. This judgment on the sacred codes greatly simplified the 
dogmatic side. In general, they had little love for dogma. At the head of all beings and works, they 
placed the monad, the unknown father we find in all Gnostic systems. Everything emanates from this 
being, and must one day return to its bosom. The Carpocratians were still followers of Plato in their 
anthropology; they believed in the pre-existence of souls and saw ideas as a reminiscence of a primitive, 
celestial condition. Rationalism, the purer it is, is brought right down to the center of Christianity, 
which is an emanation of God manifested at a given epoch, just as human reason is a primitive and 
permanent one. 

"The Carpocratians were close to the Simonians and Menan- drins in their Greek tendencies, just as 
they were close to the Nicolaitans and Cainites in their anti-Judaic and anti-Christian morality. Their 
morality was contempt for all moral legislation, and they practiced it to such perfection that they 
reached and surpassed the Nicolaitans and Cainites, whose brothers, if not descendants, they were. All 
that the orthodox doctors called good works, they treated as external, indifferent things. Prayer itself 
was included in external things, in indifferent practices. Those who value these things are still the slaves 
of the lesser gods who founded the religious and moral institutions of all peoples. Slaves to these gods 
during their lifetime, they will still be after their death. All souls were of the same condition... Nature 
reveals two great principles, those of the community and unity of all things. Human laws that run 
counter to these natural laws are culpable infractions of the legitimate and divine order. To re-establish 
this order, COMMUNITY OF SOIL, GOODS AND WOMEN MUST BE INSTITUTED. In 
general, the more we despise the laws of the demiurge, i.e. all existing legislation, the more we free 
ourselves from all that the vulgar call religion, the more we honor the Supreme Being, the more we 
become like God (1)". 

Here we recognize all the dogmatic principles of the French and German lodges, which Cousin, Grand 
Master of TUniver- sité, interpreted and propagated in state teaching. As we have shown (liv. I, chap. 
III), this is still the moral of the lodges and of all Master Masons, from Helvétius to Voltaire, J.-J. 
Rousseau, Diderot and Condorcet. 

After such testimonies, it is therefore permissible to put into the mouths of Masons the words of one of 
the doctors of Gnosis, reported by Clement of Alexandria: 

"A Gnostic, a scholar, a child of the light, an enlightened person must know everything; for what merit 
is there in abstaining from something one does not know? The merit does not consist in abstaining from 
pleasures, but in using them as a master, in captivating voluptuousness under our empire, even when it 
holds us in its arms; for me, this is how I use it, and I only embrace it to suffocate it (1)". 

On this fundamental point, on which all morality depends, how can we fail to recognize in Gnosis the 
origin of the doctrine of the Martinists who, speaking of the pleasures of the senses, say: 

"To fire, to fire all celai Give to fire all that it asks 1 All that does not affect the soul 1." 

And with Saint-Martin himself: 

"In vain the enemy pursues me with his illusions; matter must not remember me here below. Is it man 
who tastes the delights of matter? When his senses experience pain or pleasure, is it not easy for him to 
see that it is not he who is experiencing this pain and pleasure? t (2)". 


III. - Manichaeism, the second source of 

Masonry 

Carpocrates and his rivals were teaching in the 2nd century AD. At the beginning of the IIP, Manés or 
Manichée was born in Persia. While still a child, he was bought as a slave by a wealthy widow from 
Ctesiphon in Babylonia. Brought up and emancipated by his mistress, heir, when she died, to her great 
possessions' and to the books of a Scythian named in her inheritance, he read them, translated them, 
made a few changes to them, and giving them as his own work, began to dogmatize, changing his 
original name from Curbicus to Manés, and announcing himself as the Paraclete promised by Jesus 
Christ. His system, like that of the Gnostics, is based on pantheism and the two opposing principles, the 
principle of good and that of evil, the Ormuz and Arimane of the Persians, but which he accentuated 
further by naming them: the first, light; the second, darkness, and by making everything that lived 
animate by the light spread in dark matter. A few gospel texts interpreted as he saw fit, reasoning 
borrowed from gnostics and philosophers on dark or magisterial traditions mixed and melted together to 
form a body of doctrines. 

< Like the Gnostics, says M. Matter, he passed judgment on the sacred codes of the Jews and Christians 
as a higher theosophy, and made codes for himself according to his doctrine.... He understood revelation 
in the broadest sense, and attributed such sublime revelations to the sages and prophets of paganism that 
he preferred them to those of the Jews. He outlawed marriage while permitting pleasures... The soul or 
mother idea that animated his entire system is pantheism... The cause of all that exists is, according to 
him, in God; but God is in all; all souls are equal; God is in all; and this animation is not limited to men 
and animals, it is the same in plants (1)." 

So the Manichaeans, believing that the beneficent principle was only light, and that this part of God 
abandoned to darkness was spread throughout all the bodies of heaven and earth, said that it was 
enslaved and defiled there; that some of these parcels of light would never be delivered from this slavery 
and would remain attached for eternity with the tenebrous spirits to a globe of darkness. Thus, believing 
that these portions of light or God spread throughout nature formed animals, plants and trees and gave 
them life, they said that all these beings were thereby sensitive to pain and pleasure, that one could not 
pick a fruit, cut a vegetable, prune a tree, without causing them pain, and they forbade the pulling up of 
the slightest grass, even thorns, thus condemning agriculture, which could not be practiced without 
committing an infinite number of murders. Thus they condemned marriage and generation as 
perpetuating the captivity of souls or the best portions of God; thus they condemned those who made 
bread, and before eating it, retiring to a secluded spot, they addressed to him this singular protest: "I did 
not harvest you, I did not grind you, I did not knead you, I did not bake you; so I am innocent of all the 
evils you have suffered, and I fervently wish that those who did them to you would experience them 
themselves." Others, it's true, and the most subtle, believed on the contrary that to do all these things 
was to free the parts of divinity attached to matter, and that from their stomachs, when they ate, they 
flew up to heaven to reunite with their source; so that the more they ate, the more they believed 
themselves to be saviors of God himself, and of God Light (1), by drawing him out of darkness. 
Homicide and murder, by delivering God's portion from the slavery or prison of the body and matter, 
child of darkness, could thus become a pious and entirely meritorious work. 

Jesus Christ was not and could not be a saviour. His soul was, like that of other beings, only a portion of 
divine light, albeit a more perfect one. They maintained that his incarnation, birth, sufferings, death, 
resurrection and ascension had been nothing more than appareiftes. Consequently, they rejected the 
Eucharist and the other sacraments, and paid no worship to either the Cross or the Blessed Virgin. They 
claimed that the soul of Jesus Christ had been reunited with the sun, and that the souls of the elect, after 
being purified of their darkness by successive transfigurations into other bodies, passed into the stars, 


then into the moon, which in turn, when filled with them and its entire surface illuminated, discharges 
them into the arms of the sun. So they honored the sun and the stars, not only as symbols of eternal 
light, but as the substance of God himself. 

To attract the remnants of Gnosticism, they repeated that all religions and sects were basically the same, 
differing only in expression and ceremony, and that all should unite in a common brotherhood. 

The only exception was the Catholic religion, which they pretended on the outside to believe in and 
practice through all kinds of dissimulation, equivocation and hypocrisy, but whose dogmas, morals, 
bishops and priests they decried in secret and among themselves. This humanitarian fraternity was itself 
only in words. St Augustine, who had first been one of them, says that they were very eager to help their 
followers, but extremely hard on any other pauper: Quin in homine mendico, nisi manichzeus sit,panem 
etaquam non porrigunt (2). 


They also condemned all laws and magistracies as the work of evil principles. They even attacked the 
right of ownership, and taught, according to the testimony of St. Epipbanus and St. Augustine, that no 
one could own houses, fields or riches of any kind; even magic was not foreign to them, as it is the 
natural consequence of the double principle (1). 

They also divided their members into three grades: the believers, the dlus and the perfects. The latter 
were impeccable and absolutely free, because, as St. Jerome attests, there were no longer any compulsory 
laws for them, the violation of which could render them guilty. Each of them, moreover, bound himself 
to the secrecy of his rank by the most inviolable oath; jura, perjura, secretum prodere noli, was one of 
their principles. They recognized each other, as children of the light and delivered from darkness, as 
Saint Augustine and Saint Epipbane also affirm, by particular signs: words and passwords; touching of 
the hands and breast; the latter, preserved by the Knights Templar, was so indecent that it was 
suppressed: Signa oris, manuum et sinus. Manichzorum alter alteri obviam foetus, deceteras dont sibi 
ipsi signi causa, velut a tenebris servati (2). And as their slanders against the Catholic religion, their 
aversion to marriage and agriculture, the secret libertinism with which they seduced women, the 
corrupt morality to which their principles led, obliged all sovereigns to defend power and society, and to 
crack down on them, they believed themselves entitled to dissimulation, lies, perjury, false professions of 
faith, all kinds of deceit and profound hypocrisy. 

Saint Leo summed them up thus: 

< They have for their law only lies, for their religion only the devil, for their sacrifice only turpitudes." 
Any man of good faith and willingness to reflect has already, by recalling our previous chapters, 
recognized in these principles the identical doctrines and practices of Masonry: pantheism at the root of 
all systems; the dual principle of light and darkness, represented by the two columns Bodz and Jakin; the 
same praise of all sects and false religions; the same 


Manichaeism, second source 293 same hatred and same slander against the Catholic religion, its beliefs, 
practices and ministers; same honors and same worship given, in all lodges, to the stars, the moon and 
the sun, representative or essence of the God Light or Fire, spread everywhere and in all things; same 
equality consequently, same triangle and same sides : vegetable, mineral and animal; the same aversion to 
all power; the same condemnation of property; the same fundamental grades, Y elected only when the 
fourth grade is reached; the same signs, the same secrets, the same oaths in every grade; the same morals, 
the same means of seducing and perverting women in adoptive lodges, the same perjury, the same 
deceit, the same hypocrisy. 

There are even ceremonies, decorations, consecrated days, words and signs so particular to Manichaeism 
and its author, that it's impossible to find palpable traces of them in Masonic lodges without feeling 


seized by the resemblance. A physician, Manes had taken on the task of curing the son of the King of 
Persia, on condition that all other physicians were excluded; pursued by this prince for having allowed 
his son to die, he fled; arrested a little later, he was condemned to be flayed alive with reed spikes. Now, 
every year," says St. Augustine, "to celebrate this death, the Manichaeans gathered around a richly 
decorated catafalque set on five tiers; and there, lined up all around, reeds in hand, in an attitude of 
silence and sadness, they paid their dead special honors, which they called Berna. It was also usually on 
Maundy Thursday and Good Friday that they celebrated this anniversary by way of Easter. 

Doesn't what happens at the rank of Master, at the rank of Rosicrucian, bear some resemblance to the 
ceremonies of this mortuary service? Why the story of the murdered Master, of Adonhiram or Hiram, 
whom all educated Masons agree never existed, and who was later replaced by Molay? Why this branch 
of acacia? Why this sacred word: Mac-Benac, or flesh leaves the bones? Why this other word: "Mine 
are the widow's sons"? 

What do these Rosicrucian chapter and lodge meetings mean too, on Good Fridays, with the reeds their 
members carry? And this expression of deep mourning that suddenly changes into splendid joy? Don't 
Manés and his death alone explain 

history first, and his death quite historical, and the affiliation of Masonry? Isn't the acacia there to 
represent the reeds with their spikes or thorns? Isn't his kind of death accurately rendered by the word 
Mac-Benac? Didn't Manés owe everything to the widow of Cté- siphon? And didn't the Manichaeans 
and their sons the Masons, in becoming his brothers, take the famous widow as their mother? Doesn't it 
become natural to call upon this memory of a common origin to help one's brothers? How can we fail to 
recognize the origin of the Freemasons' cry of distress: To me the widow's children? 

It should come as no surprise, then, that Weishaupt should refer his followers to the study of the 
Gnostics and Manichaeans, in order to gain a full understanding of the true mysteries of Masonry, and 
that all official Masonic writers should point out with complacency the striking similarities with the 
fundamental doctrines and grades of Masonry, and lay great claim to the Manichaeans as their ancestors ; 
that Rédarés claims to "demonstrate that the doctrines and principles contained in this theory have 
served as an element in the formation of the social nucleus of all the peoples of the earth", i.e. of secret 
societies. 

It is very interesting to note certain particularities of the Cabala lodges, which have disappeared today, 
but which played a very important role in the 18th century, and even before, in all probability (liv. II, 
chap. II, § 1) for the propagation of Freemasonry. Here they are, as described by one of their members in 
Zoroaster's Telescope. Their Jehovah is no longer just the God Pan or the great whole, but the God in 
double and opposite parts: he is both the god Siza- moro and the god Sena mira. The former is joined by 
the genie Sollak, and the latter by the genie Sokak. Read these words, famous in the Kabbalah, in 
reverse, and you'll find the two principles of Zoroaster or magism, with their proper names of O- 
romasis and Arimanes, and again taking the names of the two geniuses in reverse, you'll find Kallos and 
Kakos, two words borrowed from Greek, the first meaning good, the second bad, which perfectly 
characterizes the double principle, God! 

Then give Oromase a host of genies or spirits as good as himself, and the evil Arimanes as many genies, 
all of whom share in his wickedness, and you'll have the Jehovah of the Freemasons of the Cabala, the 
great mystery of the Word found in their lodges and those of the Rosicrucians, the religion and cult 
they substitute for true Christianity. If the masters of the rite are to be believed, the mason initiated into 
the Cabala will receive the favors of these genies, good or evil, in proportion to the trust he places in 
their power; they will even make themselves visible, speak, write and explain everything that human 
intelligence would be unable to conceive in the magic picture. The adept must not even be frightened 
by the company of evil genies. He must firmly believe that the worst of them, the worst of those beings 


that laymen call demons, is never bad company for man. He must even know how to prefer, in many 
circumstances, the visit of evil genies to that of good ones; for often the best cost rest, fortune and 
sometimes life, and often one finds oneself in insignificant obligations to evil angels (i). Wherever these 
genies or demons come from, it is they alone who will give the adept the science of occult things that 
make him prophet, diviner, somnambulist, medium and thaumaturgist. Having reached this point of 
madness, extravagance, superstition and impiety, the follower, adds Barruel, will be all the more dear to 
the sect. He will have demonstrated that he would rather be a fool than a Christian, and this will be the 
last of the mysteries of the cabalist mason. 

IV. - The Albigensians, the third source 

Freemasonry 

It is through the initiates of the Orient," says Willaume after Condorcet, "that we have received the 
current mysteries (2). 

This time, the inner tradition of the lodges is true, and the most authorized historians agree in showing 
how Gnosticism and Manichaeism, after being crushed by Christian emperors and Mohammedan 
princes. gradually infiltrated Western Europe, first in small groups, then, as they grew stronger, forming 
the heresies of the Catharhes, Patarins and Albigensians, which 1 freethinking writers of our time like to 
glorify (1). 

The most recent historian of the Albigensians, M. Douais, peremptorily establishes the Eastern origin of 
the disastrous doctrine that perverts so many minds in the south of France. Manes had given his name to 
the system that admitted two substantial principles to explain the existence of good and evil in the 
world: the good principle and the evil principle. Nothing could be more dangerous to public morality 
than Manichaeism. Hence, on the one hand, the rapid progress it has made whenever favourable 
circumstances have allowed it to raise its head; hence also, on the other hand, the war that civil 
government, no less than the Church, has been obliged to wage against it in order to save society. 
Manichaeism, crushed at first by the Roman emperors, took refuge in the still wild countries north of 
the Danube. Through slow infiltration and successive stages, it reached southern France from its starting 
point in the northern regions of the Danube, passing through Bulgaria, Bosnia, Dalmatia and Lombardy 
QO); 

It was from this sojourn in Bulgaria, from where they sent emissaries to Italy and the south of France, 
that they acquired the name of Bulgarians, transformed by popular language into a crude appellation 
that once signified the unnatural vice they were accustomed to. 

The learned historian of the Middle Ages, the Protestant Hurter, has this to say about the Italian 
heretics: 

"By comparing the internal organization of a certain society, the Freemasons, and its attempts against 
the Church over the last sixty years, with the known principles of the Cathars' doctrine, we are obliged 
to recognize some similarities, not only in general principles, but in the most minute details. Both 
societies are based on the principle of man's independence from all higher authority. Both vow the same 
hatred for social institutions, and particularly for the Church and its ministers; both communicate the 
secret only to those who have been assured of it by a long trial, and impose the obligation to keep it, 
even towards the closest relatives. In both, the true leaders are unknown to the crowd; the division is 
made by provinces, placed under particular masters; the same signs of recognition in the way of speaking 
and getting along, so that we can say, with some reason, that all the upheaval which has been 
undermining the foundations of European society for more than half a century, is nothing other than 
the work of the Albigensians, transmitted by them to their successors, the Freemasons. 

If they feared any danger, they were immediately seen practicing all the outward duties of religion: they 
would devoutly kneel down, approach the Holy Table with all the signs of profound piety, and protest 


that they were good Christians (1)". 

Spread throughout southern France, these heretics received the name Albigensian from the town of 
Albi, where the first council condemning them was held. Long before the civil powers were forced to 
intervene to defend the threatened social order, they professed the doctrines of Manichaeism on the two 
principles, attributing marriage and the procreation of children to the evil principle, and taught, as the 
Council of Tarragona states, indicating this as a means of recognizing them, that no obedience was owed 
to either ecclesiastical or secular authorities, and that no one had the right to punish any crime by 
corporal punishment; Finally, they hated the ministers of the Church and never ceased to decry them; 
they wanted to be hunted down and exterminated like wolves; and wherever they were masters, they 
did so, smashing and burning crosses, images and relics, pillaging and devastating churches and 
monasteries, sparing neither age nor sex, and bringing devastation, fire and death everywhere. 

I have seen," wrote Pierre le Vénérable, abbot of Cluny, who sixty years before the crusade had been 
sent by the Sovereign Pontiff to the Albigensians with only the weapons of persuasion, "I have seen," he 
wrote to the bishops of Embrun, of Die and Gap, by a crime unheard of among Christians, desecrate 
churches, overturn altars, burn crosses, whip priests, imprison monks, and force them to take wives by 
threats and torments." Then, speaking to the heretics themselves, he said: "After making a great pyre of 
piled-up crosses, you set fire to it, cooked meat on it and ate it on Good Friday, after publicly inviting 
the people to eat it (1)". 

This shows that Good Friday meals among Masons go back a long way, as do Rosicrucian lodge 
meetings on that day; it's an Albigensian tradition that cannot be ignored. 

It wasn't easy to wrest their secret from them," says another writer, "their language was mixed with 
equivocation and artifice, and they practiced the adage of their Manichean ancestors: Jura, perjura, 
secretumprodere noli: swear, perjure yourself, but keep the secret. They didn't preach," says an ancient 
author who had been one of them, "but they spoke in the ear; they enjoyed secluded places and 
murmured rather than explaining their doctrine. El Saint Bernard, after having said of these sectarians 
that they did not seek to conquer, but to harm, and that they sank under the grass to bite and 
communicate the venom more surely, was not afraid to affirm that the apparent austerities of their life 
were only hypocrisy, their piety, only dissimulation, and that their errors mixed with the deep depravity 
of their morals gave to their sects all the characters of the mystery of iniquity predicted by Saint Paul. 
Moreover, it is not only Catholic authors who have pointed out the doctrines and morals of the 
Albigensians, according to all the monuments of the time, interrogations, sentences and reports. Several 
writers of illustrious name in Masonic annals have had the courage not to shrink from such a striking 
truth, and here's how M. Michelet himself speaks of the Albigensians in his Histoire de France: 

"The nobility of the south, which hardly differed from the bourgeoisie, were all children of Jewish or 
Saracen women, people of spirit quite different from the ignorant and pious chivalry of the north; they 
had the mountain people to support them and in great affection. These routiers abused priests and 
peasants alike, dressed their wives in consecrated vestments, beat clerics and made them sing mass in 
derision. It was also one of their pleasures to defile and break images of Christ, and to break their arms 
and legs. They were dear to the princes precisely because of their impiety, which made them insensitive 
to ecclesiastical censure. Impious as our moderns and fierce as barbarians, they weighed cruelly on the 
country, stealing, ransoming, slitting throats at random, waging appalling war. The fem- 


the Albigensians, third source 299 their minds were as corrupt as their husbands and fathers, and the 
poems of the troubadours were nothing but amorous impiety. 

"Finally, this Judea of France, as Languedoc was known, was not only reminiscent of the other in its 
bitumen and olive trees; it also had Sodom and Gomorrah, and it was to be feared that the Church's 


vengeance would give it its Dead Sea. That oriental beliefs, Persian dualism, Manichaeism and 
Gnosticism had penetrated this country will come as no surprise. Every doctrine had taken hold there; 
but Manichaeism, the most odious of all in the Christian world, made us forget the others (1)." 

M. Michelet speaks in much the same terms of the Brabangons, and after saying: "Their doctors taught 
Aristotle loudly, and the Arabs and Jews softly, with the pantheism of Averrhoés and the subtleties of 
the Cabala," he adds: 

"Such is the intoxication and pride of the ego at its first awakening. Through philosophism, through 
republicanism, it attacks the non-me (i.e. God, in academic parlance) in three forms; it breaks authority, 
it tames nature." (Ibid. pp. 393-396.) 

And here they are, the wise men, the men of reason, the forerunners of modern Masonry, its avowed 
ancestors, praised, blessed, imitated by their sons in their doctrines, morals and hypocrisy! 

They were, moreover, and by a further resemblance, divided into three grades: catechumens or 
apprentices, believers and perfects. The latter led a seemingly austere life, lived in continence, professed 
their abhorrence of swearing and lying, and like their leader, the Count of Toulouse, swore, perjured 
themselves, recanted, and recanted in every way to keep their secret and their habits. The latter lived 
like the profane, with all the luxury of infamous morals, a consequence of their errors and the practices 
that flow from them. They believed they were saved by faith and by the imposition of the hands of the 
perfect, according to the ancient discipline of the Manichaeans. 

We now ask all men of good faith: where were the barbarians, where were the executioners? And after 
more than half a century of using every means of persuasion to bring these hordes of brigands, always 
ready to disguise themselves when they weren't the strongest, back to order, did we have to let them 
pillage, kill, burn? corrupt the majority of Christian populations and inolTcnsivcs, without allowing the 
victims to defend themselves, without coming to their aid to protect their faith, their morals, their 
churches, their property and their priests against the secular lords by whom and for whom this execrable 
tyranny was exercised? Was it necessary, in the name of liberty, as it is today, to proclaim the principle 
of non-intervention by brigands against their victims, by all tyrants and oppressors against oppressed 
peoples and the weak? The crusade against the Albigensians, like the crusades against the Muslim 
hordes, was nothing more than a war of defense against the invaders, under the command of the Pope 
and the Christian sovereigns whose natural law imposed it as their primary duty (1). 

V. - The Knights Templar, the fourth source 

of Freemasonry. 

Just as the writers of Freemasonry, in praising and vindicating the Gnostics, Manichaeans and 
Albigensians against religion and the Catholic Church, have shown themselves to be their sons, heirs 
and continuators, so it is with the Templars. Few of the Church's condemned have had so many and so 
ardent apologists, few in whose favor the Pope and the bishops have been so generally and so recklessly 
accused. 

As Condotrcet put it, "We shall investigate whether this famous order, against which pope and king 
conspired so barbarously, should not be included among the secret societies" (1). 

The Templars were therefore of great interest to Masons and all revolutionary philosophers and 
Jacobins. But let's look for even more positive proof in the Masonic authorities, and in these doctrines 
and practices themselves. 

The Knights Hospitallers of St. John of Jerusalem, known as the Templars, or their Freemason 
successors," says Wil-Laume in his Masonic Manual or Tuileur, "appear to be the authors of most of the 
degrees of initiation. We would think that they had been devised by the Templars, in times of their 
splendor, to isolate themselves from the crowd of initiates, if we did not notice that these new degrees of 
initiation almost all have as their motive the situation of the order after its fall. We have no doubt, as 


you can see, that the Templars were initiates, even from the time of their institution, WE ALSO 
THINK THAT IT IS TO THEM THAT EUROPE OWES MASSONRY, and that these are the 
secret practices which served as a pretext for the accusation of irreligion and atheism which brought 
them to such a tragic end. Everything confirms this opinion. 

"The misfortunes of these knights, the persecutions to which they succumbed, forced them to seek a last 
refuge in these same mysteries to whose establishment they had contributed so much; they found 
consolation and help there. Since their situation was not the same as that of other initiates, they thought 
of closing ranks among themselves, without separating from the great family of Freemasons. They 
formed the grades or degrees we see added to the first three, and no doubt communicated them only to 
those initiates whose attachment they believed they could count on. 

"The Templars disappeared from the civil order, but they left successors in Freemasonry, and their 
institutions have survived them. Such seems to us to be the history and development of Freemasonry (2). 
Ragon also traces Freemasonry back to the Templars, representing them as having collected the ancient 
doctrine of the Gnostics and Manicheans in the East. Then he adds this more precise argument: 

c The name Knights Templar did not refer, as it was thought, to the Church of the Holy Sepulchre; as a 
result of their mystical ideas, the leaders of the Order had in mind another temple more worthy of the 
Divinity: the whole world populated by free and virtuous men, it was to the construction of this temple 
that they worked; and the one that Jerusalem had once seen erected, under the reign of Solomon, was 
the symbol of it, less because of its magnificence than because of its unity. So, although the name 
Templar prevailed, they had not lost among themselves that of Masons. Nicolai, who disagrees, provides 
one of the strongest arguments in the following fact. In Italy, some ancient churches that belonged to 
the order before its abolition retain by tradition the name of délia massone or maccione churches. 
Doesn't this mean that, before calling them so, people realized that Freemasons and Templars were the 
same thing? (1) " 

a In 1806, F.\ Ghereau, an officer in the G.'. O.', of France. The most imposing military apparatus 
always accompanies and protects religious ceremonies, scientific research and, in general, all the work of 
disciples and initiates. But it's only at the Rosicrucian grade that the warlike origins of the profession 
become apparent to neophytes. 

"Only then do they learn: 1° that the Masonic order known as Blue Masonry, once the sanctuary of 
philosophy, knew how to honor the misfortunes of an august, religious and military order, victim of 
ignorance, fanaticism and shameful greed, but worthy by its . virtues to reach the highest destinies; 2° 
that he deserved by distinguished services to become an integral part of this illustrious order, all the 
knights of which were first Masons; 3° that the priests of the temple of Memphis henceforth marched 
under the banners of the temple of Jerusalem, having sworn love, obedience and fidelity to its laws and 
ministers ; 4® that the two orders, united by an indissoluble bond, became one and the same 
association,,, Masonry is therefore a civil, religious and military society; but not all Masons are knights of 
the order, and consequently initiated into the mysteries that belong to it. There are higher degrees 
unknown to disciples and postulants. These degrees alone lead to the sanctuary, - and the difficulties 
that surround them know how to be for the Order or Rite of the East, the sole repository of high 
Masonry, an assured guarantee of the virtues and fidelity of the neophytes who have the courage to cross 
them (2)". 

Finally, the Masonic newspaper Le Globe reports the very long speech given by F.', de Banville, also an 
ex-officer of the Grand-Orient de France, on April 8, 1839 in the Chevaliers de la Croix lodge, where 
he perfectly traced the origins of Masonic Vassociation, says the editor: 

"In my system, which I hope to demonstrate in a few words, the Masonic order would be an emanation 
of the Order of the Temple, whose history and misfortunes you know, and it cannot reasonably be 


anything else. Masonry must have originated in Scotland; it was certainly, in the beginning, a cautious 
and skilfully combined form that knights of that country devised in order to hide the continuation of 
their illustrious order from the clairvoyant eyes of their all-powerful prescribers. 

"The heroic William de Moure, Grand Prior of England and Ecos- se, was able to direct from his prison 
the knights of his language with his high lights in the creation, organization and development of the 
Masonic rite, designed to hide the proscribed and anathematized Order of the Temple from the eyes of 
the profane. It is understandable that this local transformation, in the Scottish language, of the Temple 
order into the Masonic order, had to remain constantly shrouded in the deepest secrecy; It's 
understandable that the unfortunate Templars, indignantly slandered by vile renegades, cowardly 
betrayed by despicable apostates who hunted them down like wild beasts in almost every country in 
Christendom, were forced to hide their names and qualities on pain of the most horrific persecution and 
torture, It's easy to see how these innocent victims of a king's avarice and a pope's jealousy could have 
invented the sacred and outmoded words, the signs and touches that have come down to us intact from 
generation to generation, to recognize and help each other in everything, everywhere and for 
everything, in the countries of France, Germany and Sweden, where Masonry soon penetrated. Besides, 
how can we explain, on the part of a vast association of philanthropists united for the honourable 
purpose of pouring out the consolations and alms of Christian charity on suffering humanity, the stern 
prohibitions against saying or writing anything? without incurring the certain effects of atrocious 
vengeance, without exposing oneself to having one's throat cut, one's heart and entrails ripped out, one's 
body burned and reduced to ashes, one's ashes thrown to the winds, and leaving a memory in abhorrence 
to all Masons? All this would take on the character of a revolting absurdity, if we were to take away 
from it the explanation, simple and satisfactory to reason, of the powerful interest the Knights Templar 
had in hiding from all eyes, under the cloak of Masonry, specially organized for this purpose by 
themselves. 

"I therefore dare to assert that the Masonic order was established in the XIV* century by members of 
the Order of the Temple, of the obedience of the Grand Priory of Scotland, and that this fine institution 
radiated from this point and easily spread to the European lands, then covered with our proscribed 
predecessors. It would be easy for me to accumulate numerous proofs, drawn from a comparison of the 
rituals in use in the two orders, and one would be astonished at first to notice an identical system of 
reception, proceeding by way of physical and moral tests. One would be no less struck by the singular 
analogy in both orders of the same mode of initiation, of a certain series of grades, among which one 
sometimes finds such a resemblance to tcmplicre chivalry that it can rightly be considered a perfect 
similarity (1)." 

Now, turning against F.', de Banville, against Masonry and the Templars these arguments so strong and 
so tight on the secrets of Masonry and the Temple from which it emerged, I will ask him in turn: Why 
these secrets, these oaths, the violation of which is punished by such atrocious torments, if the happiness 
of suffering humanity is their goal, if the consolations and alms of Christian charity are their only 
means? Why, especially now that Masonry is everywhere protected, everywhere triumphant, does it 
continue with its secret lodges, its initiations and its terrible oaths? Like the Templars, Masonry has 
many things to hide, many secrets that public opinion rejects and that cannot be revealed. What are 
these things, these secrets inherited from the Templars with their lodge-temples and most of their rites? 
Could they be the very accusations levelled against the Templars? Were these accusations, or rather 
crimes, real? 

M. Michelet, a name dear in more ways than one to Masonry and its highest ranks, M. Michelet, a 
member of the Institute, which includes so many high Masonic philosophers, published the trial of the 
Templars on the basis of the minutes themselves, in the collection of unpublished documents belonging 


to the history of France. What do they say? What is the editor's own verdict? Let us listen, and with our 
hand on our conscience, let us judge in turn and give our verdict. 

"We publish in this volume and in the first leaves of the next the most important act of the trial of the 
Templars. It is the interrogation that the Grand Master and 231 servant knights underwent in Paris 
before the pontifical commissioners. This interrogation was conducted slowly and with great care and 
gentleness by high-ranking ecclesiastical dignitaries, an archbishop and several bishops. The depositions 
obtained in this way deserve more trust than the otherwise very brief, uniform and uninformative 
confessions that the inquisitors and the king's people had extracted by torture immediately after the 
arrest. Two authentic manuscripts of the great interrogation remain: one, copied on vellum, was sent to 
the Pope, and is locked away under the triple key of the Vatican; the other, on plain paper, was 
deposited in the treasury of Notre-Dame de Paris. Judging by the overwrites and erasures, this one may 
well have been a day-by-day redaction of the audience notes (signed by 3 or 4 notaries). It bears the 
following words on the last page: As a further precaution, we have deposited the said procedure, drawn 
up by one of the notaries as an authentic deed, in the treasury of Notre-Dame de Pans, to be shown to 
no one except by special letter from Your Holiness. 

"To be treated seriously, this great affair, perhaps the most serious of the Middle Ages, had to be 
presented to critics in all its details, in all its naive and terrible truth. From now on, readers will be able 
to judge for themselves. We place in his hands the most ancient eriminel trial of which a detailed 
instruction remains (1)". 

Here is a summary of this authentic act and of the series of accusations on which the interrogation was 
based, a series drawn up by order of the pope, on the confessions of 72 of the most notable Templars, 
made before popes and cardinals, or before bishops or particular councils, freely, without torture and 
under the sole faith of the oath to tell the truth and the whole truth : 

In these confessions it was declared: 1° that each Templar, on reception, after taking the three vows of 
religion, obedience, poverty and chastity, or shortly thereafter, at the convenience of the person or 
persons receiving the vows and ' who were always the first dignitaries of the order, denied Christ, 
sometimes as crucified, sometimes as Jesus or Savior, sometimes as God, as well as the Blessed Virgin 
and the Saints, depending on whether they were urged or invited to do so by those who received them, 
and who told them that Christ was a false prophet, or that he had not suffered or been crucified for the 
redemption of mankind, but for his crimes ; that this practice was common to the majority. 

2° That he was obliged to spit on the cross, or on the figure and carving of the cross, or on the holy 
image of Jesus Christ, although at times this was done beside it, sometimes even trampling it underfoot, 
an outrage practiced by those who had already been received. 

3° That it was the custom of some to gather on Good Friday or another day of Holy Week to trample 
the cross underfoot, to commit even more heinous outrages against it, and to have others do the same. 
4° That at the congregation or general meeting, they worshipped a cat or a dog, which sometimes 
appeared there. 

5° That they believed and were told that the Grand Master, as well as the Visitor and Preceptors (other 
first dignitaries) could, although laymen, absolve them of their sins, without even confessing them, and 
that these superiors acted accordingly. 

6° That at the reception of the brothers of the said order, the receiver and the received kissed each other 
sometimes on the mouth, on the navel or the naked belly, sometimes on the anus or the spine, 
sometimes even more indecently. 

7° That these receptions were held in secret, or in the presence of the brothers of the order only, and 
that they were made to swear not to leave. 

8° That the receivers told them that they could indulge in the infamous crime among themselves, that it 


was permissible, that they had to indulge in it mutually, and that they themselves practiced it, as did a 
large number of others. 

9° That they had idols or heads in every province, some with three faces, others with only one, others 
with a human skull, and that they worshipped them, especially in their large chapters or congregations; 
that these heads were girded or had cords attached to them, which they then girded themselves with on 
the flesh. 

10° That those who refused to do what was asked of them at their reception or afterwards were put to 
death or imprisoned for ever. 

11° That they were enjoined under penalty of death or imprisonment and by oath to reveal nothing of 
these things, nor of their mode of reception, and that if anyone was caught having done so, he was put 
to death or imprisonment. 

12° That all these things were generally and commonly done in the whole order, above and below the 
seas; that the Grand Master observed them and ordered them to be done, as did the visitors, preceptors 
and other major leaders; that these were general and long-standing observances, ancient customs of the 
ordinations and statutes of the whole order above and below the seas. 

13° That it was considered permissible in the order to seize in one's own interest the property of others 
by all means, per fas aut nef as, and that one took an oath to procure by all means the increase or 
advantages thereof, that one could even take oaths to this end. 

14° That the chapters which met during the first sleep or the first vigil of the night were so secret that 
all the doors of the house and church in which they were held were closed, that access was forbidden to 
all strangers, and that sentries were placed on the roofs themselves, so that no one could approach, see or 
hear them. 

We won't insist on the secondary points of similarity between these Templars and Freemasons, on their 
common words of grand master, knight and temple, on the law of secrecy and the oath to keep it under 
pain of death, the same on both sides, on the identical precautions to ensure this secrecy against all 
profane people: night assemblies, sentries placed, from where, with Masons, the temple is covered or it 
rains, depending on whether the lodge is guarded or not. But we cannot pass without insisting on the 
denial of Christ and the outrages he is lavished with in the chapter meetings of Good Friday, or some 
other day of Holy Week, a denial so essential to Masonry that one only begins to glimpse the light and is 
truly a Mason after having done so, as the High Masons Chereau in 1806, and Teissier in 1856, have just 
attested. 

But what do these minutes say, and what does true history say about the responses to these accusations? 
They all say uniformly, first of all, that Pope Clement V, far from fovorizing the proceedings begun 
against the Templars by King Philip the Fair, declared them to be miles and suspended the French 
bishops, archbishops, prelates and inquisitors who had taken part in them, to the point of being accused 
himself by the king of favoring the crimes of the Templars ; they say that it was only after he himself 
had questioned 72 of the most notable knights in Poitiers, in his presence and that of the bishops, 
cardinals and legates, not as a judge looking for the guilty, but as a father interested in finding them 
innocent, and after hearing from them 


And all the minutes published by M. Michelet attest that, out of 231 knights or servant brothers, heard 
under the sole oath to tell the truth without fear or dread, an oath repeated again after each deposition, 
and declaring that they had done so, all (with the exception of a very small number, thirty or so at most, 


including thirty in Foix alone) have confessed expressly and in detail to all or most of the crimes set out 
in the indictment, with all the circumstances of place and time, and the names of those who received 
them and of the witnesses present ; and that these confessions are made by the principal members of the 
order, grand master, treasurers, dispensers, visitors, heads of provinces and superiors of houses in Paris, 
Rheims, Normandy, Auvergne and Champagne, squires, chaplains of the grand master or senior 
employees of his house. 

In the preface to the second volume (1851), M. Michelet himself puts it this way: 

< Moreover, whatever opinion one adopts on the rule of the Templars and the primitive innocence of 
the order, it is not difficult to come to a judgment on the disorders of its last age. It suffices to note in 
the interrogations we publish that the denials are almost all identical, as if dictated according to an 
agreed form; that on the contrary the confessions are all different, varied by special circumstances, often 
very naive, which give them a particular character of veracity. The opposite should be true, if 
confessions had been dieted by torture: they would be more or less the same, and the diversity would be 
found more in the denials (1). 

Need we now add that the same legal and uncoerced confessions are found throughout England, at the 
London Synod, where two months devoted to the same information establish the same confessions, the 
same infamies, and that it is as a result of these avowals that the Templar order is abolished in this 
kingdom, and that Parliament then disposes of their property. The same information and the same 
results were obtained from councils held in Italy, in Ravenna, Bologna, Pisa and Florence, although in 
these councils everything points to prelates who are very eager to absolve those Templars who manage 
to justify themselves. 

The recent publication of the Florence investigation by M. Jules Loiseleur has completed the proof of 
the guilt of the vast majority of members of the Order of the Temple, dating back to the middle of the 
XIII* century. Even before the Council of Vienna, accusations of heresy had been levelled against them 
by the Papacy, and popular opinion pointed to them as guilty of the greatest crimes: denial of Christ, 
sodomy, alliance with the Mohammedans and, in particular, with the Assassins, who, by a singular 
analogy, were also a pantheistic, rationalist sect within Islam. As in Masonry, alongside public statutes 
they had secret articles, which contained a doctrine analogous to that of the pathares, bogo- miles and 
luciferians, and which like it was an offshoot of ancient Manichaeism. Such is the final word of 
contemporary scholarship on this question, which only the violence of prejudices hostile to the Church 
has been able to obscure (2). As the most authoritative historian of the sect today, Brother Findel, 
director of the Bauhutte in Leipsig (1), puts it, this required a veritable conspiracy against history by 
Freemason writers of the 16th century. 

To answer the slander against Philip the Fair and his alleged greed, it should be added that as early as 
1307, in a letter dated December 24, he had declared to the Pope that he had seized the Templars' assets 
and was keeping them to be used entirely for the relief of the Holy Land, according to their original 
purpose; that he renewed this declaration in another letter of May 1311; that finally, as requested by the 
king in this same letter, these assets were given to the Knights of Rhodes, now of Malta, without any of 
them entering the king's domain (2). 

Finally, if the Grand Master and the brother of the Dauphin d'Auvergne, after having been sentenced 
only to perpetual imprisonment, were then condemned to be burned, according to the law, for having 
recanted when they had to confess their crimes on a scaffold erected in the forecourt of Notre-Dame, 
and ask forgiveness before the assembly of the faithful, 30 to 40 thousand other knights, condemned to 
canonical penances for the same crimes they had confessed to, fasting and prayer and some time in 
prison, survived King Philip the Fair and Pope Clement V, and that, free in different parts of the world, 
after the death of the alleged persecutors, no other knight anywhere retracted, cl undertook to justify his 


order, supported as he would have been by the nobility of all the countries from which they had come, 
if there had been any doubt in contemporary public opinion about the truth and justice of the 
condemnation? 

Having previously brought the matter before the council, the pope deemed it appropriate to use the 
fullness of his authority to dissolve the order, without waiting for the outcome of a new investigation, 
which could no longer shed any new light after the inquiries made by the pope's legates and provincial 
councils in the various countries, notably the one held in London in 1311. See also a series of articles 
published on this subject by the Civililn cattolica in 1866. 


What! so many witnesses would have falsely testified against their conscience and against their entire 
order; they would have been the cause of its ruin and of an immense and appalling scandal, and they 
would have lived for a long time, and they would have died without any retraction, and this in the 14th 
century? What a moral impossibility, and one we haven't given enough thought to! 

We can therefore conclude, not roughly, but certainly with the great historian Frédéric de Schlegel: 
"As for the origin or source from which the esoteric influence of Masonry spread to Europe, whatever 
the motive or interest in denying or confirming it, it is clear from a mere examination of the facts that 
the Order of the Templars was the bridge over which this whole set of mysteries passed to the West, at 
least in the form which continues to be the same today as it was then. It is only through the traditions of 
Solomon and his temple, to which the very institution of the order is linked, that we can explain the 
symbols of Masonry. 

< The very idea of such a society, such a purely esoteric doctrine and its secret propagation, is hardly 
compatible with Christianity; for Christianity is already in itself a divine mystery, but one which, 
according to the views of its founder, is exposed to all eyes and celebrated daily on all altars. Now, 
because of this very fact, the secret which in the pagan mysteries subsisted alongside mythology and 
national and popular religion, and was only shared by scholars and initiates, this secret, I say, cannot be 
allied with a revelation destined for all men, since by its very nature it condemns and repels it. 

"A society from whose bosom, as from the laboratory where the destructive genius forged its weapons, 
emerged the illuminati, the Jacobins and the Carbonari, could neither have a truly Christian tendency, 
nor be politically just, nor exercise a beneficent action on Vhumanity in general (1)." 


